Discussion of The Gospel According to Luke 

Tuesday, November 30, 2021 – April 19, 2022, 6:30 – 8:00 PM
Saint Rose of Lima Parish Hall

This schedule gives us five months to read, pray and discuss The Gospel According to Luke. 

We will read the Gospel with the aid of a commentary by Rev. Michael F. Patella, OSB. 

Our best “commentaries,” however, are what each of us will “learn” when the Spirit opens our hearts as we prayerfully read Luke and share our insights with each other.
ADVENT AND CHRISTMAS SEASON

Week one (December 1): 
1. Introductions, and preview of upcoming discussions and format (30min.):
· One person read the text aloud.

· 5 minutes quiet reflection.

· Discussion: From the text, and from the heart.

2. View and discuss Michael Himes’ The Vision of the Gospels: Luke (1hr.).

Week two (December 7): 
1. Father Hennessey: Presentation and discussion: How to hear the Word of God. (45min.)
2. Patella: Pages 5 – 13: 
· Introduction, and Luke 1: 1 – 25: Prologue; Announcement of the birth of John the Baptist.(45min.)
Week three (December 14): Patella; Pages 13 – 16: 
· Luke 1: 26 – 80: Annunciation of the birth of Jesus; Mary visits Elizabeth; Canticle of Mary (Magnificat); Birth of John, and Canticle of Zechariah.
Week four (December 21): Patella: Pages 16 – 22: 
· Luke 2: 1 – 52: Birth of Jesus; Visit of the shepherds; Circumcision and naming; Presentation in the temple; Return to Nazareth; Boy Jesus in the temple.

Week five (December 28): Patella: Pages 23 – 29: 
· Luke 3: 1 – 38: Preaching of John the Baptist; Baptism of Jesus; Genealogy of Jesus. 
JESUS’ PUBLIC MINISTRY

Week six (January 4): Patella: Pages 29 – 34: 

· Luke 4: 1 – 30: Temptation of Jesus; Beginning of Galilean ministry; Rejection at Nazareth.

· Luke 4: 31 – 44: Cure of a demoniac; Cure of Simon’s Mother-in-Law; Other healings; Jesus leaves Capernaum.
Week seven (January 11): Patella: Pages 34 – 43:
· Luke 5: 1 – 16: Call of Simon the fisherman; Cleansing of the leper.
· Luke 5: 17 – 39, and 6: 1 – 11: Healing of a paralytic; Call of Levi; Question about fasting; Debates about the Sabbath. 

Week eight (January 18): Patella: Pages 43 – 49:
· Luke 6: 12 – 42: Mission of the Twelve; Ministering to a great multitude; Sermon on the Plain; Love of enemies; Judging others.
· Luke 6: 43 – 49; and 7: 1 – 10: Tree known by its fruit; Two foundations; Healing of the Centurion’s slave.

Week nine (January 25). Patella: Pages 49 -54:
· Luke 7: 11 – 35: Raising of the widow’s son; Messengers from John the Baptist; Jesus’ testimony to John.
· Luke 7: 36 – 50: Pardon of the sinful woman.

Week ten (February 1): Patella: Pages 54 – 62:
· Luke 8: 1 – 25: Galilean women follow Jesus; Parable of the sower; Purpose of the parables; Parable of the sower explained; Parable of the lamp; Jesus and his family; Calming of the storm at sea.

· Luke 8: 26 – 56: Healing of the Gerasene demoniac; Jairus’s daughter, and the woman with a hemorrhage. 
Week eleven (February 8): Patella: Pages 62 – 69:
· Luke 9: 1 – 27: Mission of the Twelve; Herod’s opinion of Jesus; Return of the Twelve, and the Feeding of the five thousand; Peter’s confession about Jesus; First prediction of the passion; Conditions of discipleship.
· Luke 9: 28 – 50: Transfiguration of Jesus; Healing of a boy with a demon; Second prediction of the passion; Greatest in the kingdom; Another exorcist.
Week twelve (February 15): Patella: Pages 69 – 77:
· Luke 9: 51 – 62; 10: 1 – 20: The Journey to Jerusalem. Departure for Jerusalem; Samaritan inhospitality; Would-be followers of Jesus; Mission of the seventy-two; Reproaches to unrepentant towns; Return of the seventy-two.

· Luke 10: 21 – 37: Praise of the Father; Privileges of discipleship; Greatest commandment; Parable of the Good Samaritan. 
Week thirteen (February 22); Patella: Pages 77 – 84:
· Luke 10: 38 – 42; 11: 1 – 13: Martha and Mary; Lord’s Prayer; Further teachings on prayer; Answer to prayer.
· Luke 11: 14 – 54: Jesus and Beelzebul; Return of the unclean spirit; True blessedness; Demand for a sign; Simile of light; Denunciation of Pharisees and scholars of the law. 
LENTEN SEASON
Week fourteen (March 1): Patella: Pages 85 – 97:
· Luke 12: 1 – 59: Leaven of the Pharisees; Courage under persecution; Sayings about the holy Spirit; Sayings against greed; Parable of the rich fool; Dependence on God; Vigilant and faithful servants; Jesus, a cause of division; Signs of the times; Settlement with an opponent. 
· Luke 13: 1 – 35: A call to repentance; Parable of the barren fig tree; Cure of a crippled woman on the Sabbath; Parable of the mustard seed; Parable of the yeast; the Narrow door, salvation and rejection; Herod’s desire to kill Jesus; Lament over Jerusalem.
Week fifteen (March 8): Patella: Pages 97 – 112:

· Luke 14: 1 – 35: Healing, on the Sabbath, of the man with dropsy; Conduct of invited guests and hosts; Parable of the great feast; Sayings on discipleship; Simile of salt.
· Luke 15: 1 – 32: Parable of the lost sheep; Parable of the lost coin; Parable of the prodigal son.

· Luke 16: 1 – 31: Parable of the dishonest steward; Application of the parable; A saying against the Pharisees; Sayings about the law; Sayings about divorce; Parable of the rich man and Lazarus.
Week sixteen (March 15): Patella: Pages 112 – 121:
· Luke 17: 1 – 21: Temptations to sin; Saying of faith; Attitude of a servant; Cleansing of the ten lepers; Coming of the kingdom of God.

· Luke 17: 22 – 37; 18: 1 – 8: The day of the Son of Man; Parable of the persistent widow.
· Luke 18: 9 – 30: Parable of the Pharisee and the Tax Collector; Saying on children and the kingdom; Rich official; On riches and renunciation.
Week seventeen (March 22): Patella: Pages 121 – 128:
· Luke 18: 31 – 43; 19: 1 – 27: Third prediction of the passion; Healing of the blind beggar; Zacchaeus the tax collector; Parable of ten gold coins.

· Luke 19: 28 – 48: Entry into Jerusalem; Lament for Jerusalem; Cleansing of the temple.
Week eighteen (March 29): Patella: Pages 128 – 138:
· Luke 20: 1 – 47: Authority of Jesus questioned; Parable of tenant farmers; Paying taxes to the emperor; Question about the resurrection; Question about David’s son; Denunciation of Scribes.
· Luke 21: 1 – 38: Poor widow’s contribution; Destruction of the temple foretold; Signs of the end; Coming persecution; The great tribulation; Coming of the Son of Man; Lesson of the fig tree; Exhortation to be vigilant; Ministry in Jerusalem.
HOLY WEEK
Week nineteen (April 5): Patella: Pages 139 – 145: 

· Luke 22: 1 – 38: Conspiracy against Jesus; Preparations for the Passover; Last Supper; Betrayal foretold; Role of the Disciples; Peter’s denial foretold; Instructions for the time of crisis.
· Luke 22: 39 – 71: Agony in The Garden; Betrayal and arrest of Jesus; Peter’s denial of Jesus; Jesus before the Sanhedrin.
Week twenty (April 12): Patella: Pages 145 – 152:
· Luke: 23: 1 – 25: Jesus before Pilate; Jesus before Herod; Sentence of death.
· Luke 23: 26 – 56: The Way of the Cross; Crucifixion; Death of Jesus; Burial of Jesus.
EASTER
Week twenty-one (April 19): Patella: Pages 153 – 158:
· Luke 24: 1 – 53: Resurrection; Appearance on the Road to Emmaus; Appearance to the Disciples in Jerusalem; Ascension. 
Notes

The following are notes from Joseph Fitzmyer, S.J. (The Gospel According to Luke: A New Translation, with Introduction and Commentary, 1983), and Brendan Byrne, S.J. (The Hospitality of God: A Reading of Luke’s Gospel, 2015).

1. Purpose of Luke-Acts (NOTE: The Gospel is Vol. 1; of Luke’s two volume work: The Gospel According to Luke, and The Acts of the Apostles):
“In Luke 1:4 the purpose is stated thus: ‘So that your Excellency may realize what assurance you have for the instruction you have received.’ . . . The ‘assurance’ (asphaleia) that is involved has often been assumed to be historical assurance. But it almost certainly involves more than that . . . . Luke writes from the period of the church and intends to insure Theophilus and other readers like him that what the church of his day was teaching and practicing was rooted in the Period of Jesus, to strengthen them in fidelity to that teaching and practice. The ‘assurance’ then is mainly doctrinal or didactic: to explain how God’s salvation, first sent to Israel in the mission and purpose of Jesus of Nazareth, has spread as the Word of God – without the Law – to the Gentiles and to the end of the earth (Acts1:8)” (Fitzmyer, p. 9).
“Luke’s purpose in recounting the story of Jesus and its sequel is not simply, or even primarily, that of an ancient Hellenistic historian. Herein lies the real difference between Luke the evangelist and both ancient and modern historians. For his historical concern serves a theological end; he sees the ‘events’ that he is to narrate as a fulfillment (Luke 1:1) and this reveals his historical concern as subordinate to a theological one” (Fitzmyer, p. 16).
Byrne adds that, from a faith perspective, “the Gospel’s essential purpose is to bring home to people a sense of the extravagance of God’s love in their regard.” (Byrne, p. 2)

2. Who is Luke? “I regard Luke as a Gentile Christian, not, however, as a Greek, but as a non-Jewish Semite,
 a native of Antioch, where he was well educated in a Hellenistic atmosphere and culture” (Fitzmyer, p. 42). “The traditional identification of the author of the Third Gospel and Act (is) Luke, the Syrian from Antioch, who had been a sometime collaborator of the Apostle Paul” (Fitzmyer, p. 51).
3. When was Luke-Acts written, and where? “The best solution is to adopt the date for Luke-Acts that is used by many today, ca. A.D. 80 – 95. . . . As for the place of composition . . . it is really anyone’s guess. The only thing that seems certain is that it was not written in Palestine. . . . In the long run, it is a matter of little concern, because the interpretation of the Lucan Gospel and Acts does not depend on it” (Fitzmyer, p. 57).
4. Luke’s intended readers: “It is widely held today that Luke has written his Gospel for a Gentile Christian audience, or at least one that was predominately Gentile Christian.
“His elimination of materials from his sources, ‘Mk,’ or ‘Q,’ that are predominantly Jewish preoccupations (e.g., in the Sermon on the Plain – where most of the matter in the antitheses of Matt 5:21 – 48 disappears; or the details about Jewish ritual purity and piety; or the controversy about what is clean or unclean, Mark 7: 1 – 23) are best explained by this Gentile Christian destination of his writings.” “His interest in Gentile Christians is likewise responsible for his tracing of Jesus’ genealogy back to Adam and God (and not just to David or Abraham, as in Matthew)” (Fitzmyer, p. 58).
“The readers envisaged by Luke were not Gentile Christians in a predominantly Jewish setting; they were rather Gentile Christians in a predominately Gentile setting. There may have been some Jews or Jewish Christians among them – as the quotation from Isaiah at the end of Acts suggests. But the audience envisioned by Luke  . . . is one that is predominantly Gentile Christian. And Theophilus is one of them” (Fitzmyer, p. 59).
5. The Sources of the Lucan Gospel: Luke has three sources: The Gospel of Mark; “Q” (Quelle) an independent written source of Jesus’ sayings, and “L,” and independent oral or written source unique to Luke.
a. The Gospel of Mark: Two-thirds of Luke are taken from Mark and “Q” (see below). The sequence of episodes in Luke closely follows Mark. Seven well-known passages from Mark are placed elsewhere in Luke’s Gospel: Imprisonment of John the Baptist; Jesus’ visit to Nazareth; the call of four disciples; the choosing of the twelve; the episode about Jesus’ real relatives; Jesus foretelling his betrayal at the Last Supper, and the order of Jesus’ interrogation before the Sanhedrin.
Luke improves on Mark’s Greek style! He also omits some of Mark’s detail that are circumstantial or anecdotal, or not required for Luke’s purpose. He omits many geographical designations, in order to keep his focus on Jesus’ inexorable journey toward Jerusalem. 
Also, “certain redactional modifications of the Marcan source material can be seen to stem from a delicate sensitivity which tends to make Luke eliminate anything that smacks of the violent, the passionate or the emotional.” (Examples: Imprisonment of John: Luke 3: 19 – 20, and Mark 6: 17 – 29; the violent details of Jesus’ purging of the temple: Luke 19:45, and Mark 11: 15 – 16.)
“Similarly, the description of Jesus moved by human emotions in the Marcan Gospel is normally eliminated in the Lucan story, even if they are expressions of love, compassion, or tenderness. The Marcan episodes depict Jesus in a more human way, perhaps too human for the nobility character that Luke sought to depict. This may seem somewhat strange to us, even a stroke of what has been labeled his bourgeois piety; but it obviously is an aspect of Luke’s concern for asphaleia, ‘assurance,’ which he offers to Christians of the period for which he writes.” Examples of such redactional modifications are:
Luke 
5:13


Jesus’ compassions is eliminated. 
Mark 
1:41



5:14


Jesus’ stern rebuke is eliminated

1:43



6:10


Jesus’ gaze of anger and sadness

3:5



9:11


Jesus’ pity for the crowd in the desert
6:34



18:16


Jesus’ anger




10:14



18:22


Jesus’ gaze of love



10:21



9:48


Jesus embracing the children


9:36; 


18:17


Jesus placing a child in their midst

10:16


22:40 


Jesus’ distress and anguish


14:33-34

23:46


Jesus’ cry on the cross



15:34

      “A similar restraint is manifested at times toward the disciples of Jesus, whose wonder and    

       fear at his going up to Jerusalem are recorded by Mark (10:32b), but omitted by Luke  

       (18:31). Again the embarrassed silence of the disciples (Mark 9:34) is passed over by Luke 
       (9:47).”
       Luke also “omits . . . all reference to the apostles’ deserting of Jesus and their flight 
       (Mark 14:49)” (Fitzmyer, pp. 91 – 97)

b. Q (Quelle: German for “Source”): “The main reason for asserting Luke’s dependence on a Greek written source other than Mark is the similarity of about 230 verses in the First (Matthew) and Third (Luke) Gospels.”
“The reasons for maintaining Lucan dependence on ‘Q’ are diverse. 
“First, there are crucial texts in Matthew and Luke where the wording is so similar . . . that it is difficult to explain such passages otherwise.” 


Fitzmyer gives about ten examples; among them:
· Matt 3:7b-10 – Luke 3: 7b-9: Speech of John the Baptist 60 out of 63 words are identical.
· Matt 11:4-6, 7b-11 – Luke 7:22-23, 24b-28: Jesus’ answer to John the Baptist and his testimony about him 100 out of 121 words are identical.

      “Second, it is scarcely coincidental that the ‘Q’ material used by both Matthew and Luke, 
       inserted into their Gospels in entirely different contexts . . . manifests a general underlying 
       sequence that is common to both of them.”
Fitzmyer has about 7 pages in which he substantiates the case for the existence of a “Q” source common to Matthew and Luke (Fitzmyer, pp. 73 – 81).
c. “L”: Luke’s special source: “L” is “understood as a source in the broad sense, either oral or written, but which is not on a par with ‘Mk’ or ‘Q.’ The problem is, How can one be sure that such material is really derived from ‘L’ and not freely composed by Luke? The answer is, We shall never know” (Fitzmyer, p. 83).
“I prefer to think about ‘L’ as a designation for source(s) of information about the Jesus-story in the early Christian community Luke would have tapped in various ways. This, it seems to me, is consonant with his reference in the prologue to his effort to ‘trace everything carefully from the beginning’” (Fitzmyer, p 85).
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� Michael F. Patella, OSB, SSD, is associate professor of New Testament at the School of Theology Seminary, and the College of Saint Benedict/Saint John's University in Collegeville, Minnesota.
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